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title of the section (lines 2-14) which describes the ways of the two spirits." Wernberg-Moller takes the two spirits in 3 17-19 in the sense of mood or disposition, used psychologically, with no overtones of metaphysical or cosmic dualism, nothing more than the rabbinic distinction between the evil and good ye.er, and thinks the difference between the sectarian and the rabbinic doctrine only one of terminology."I This ignores the apocalyptic framework of the Qumran doctrine. It also does not do justice to the r6le of the angel of darkness and the prince of lights in lines 20 ff. and to their relationship to the sons of light and sons of darkness.
In view of the earlier specific reference to the two spirits in 3 18 and to the spirit of deceit in 4 9 and the probably original reference to the spirit of truth in 4 2,I3 one should doubtless read in 4 15: "In these (two spirits) are the genealogies (nlrin) of all the sons of man," and in 4 i1: "For God has set them (i. e., the two spirits) in equal parts." That the writer is merely referring to the dispositions which are found in each man is difficult to reconcile with the statement in 4 15 that "in their (fem. suffix, i. e., the spirits') divisions do all their (masc. suffix, i. e., mankind's) hosts receive an inheritance according to their (masc. suffix) generations, and in their (fem. suffix) ways do they walk." 14 The association of a deterministic ideology with the doctrine of the two spirits is consonant with its cosmological reference, emphasizing the cosmic character of the struggle. The use of the root nm, "to inherit," and the noun nim, "lot," and the phrase nlinl 'In, "to allot," with their contexts, is a part of this. Man's disposition depends on his lot and his inheritance. God makes the allotment and determines not only that good and evil shall strive in each man, but also his share in the one or the other. God has apportioned the two spirits (1',nrn) to the sons of man, that they may know good and evil, and he allots (nlinl ,;n, "causes the lots to fall") for every being according to the spirit within him.I5 The context describes the two spirits striving in the heart of man, so that some walk in folly, and a man hates error according as his inheritance (nrn) is in truth and in righteousness, and abominates truth according to his heritage in the lot of deceit (5Iy in Itnw,:r).
The contexts of the use of n;lov ("rule" or "dominion") in the two spirits passage also suggest something more than nonmetaphysical, subjective psychological qualities, and have deterministic connotations. In the power of the prince of lights is the rule over all the sons of righteousness, and in the power of the angel of darkness is all the rule over the sons of deceit, and it is because of the angel of darkness that all the sons of righteousness go astray, and all their sins are under his dominion, and their afflictions and times of distress are under the rule of his hostility (3 20-22). The angel of darkness and the prince of lights are real figures, and the power of the angel of darkness explains not only the sons of deceit, but is also the cause of the erring of the sons of righteousness. The period of the decreed judgment is the rule of deceit (4 19), and it is also the rule of Belial (1 18, 23; 2 19). Cross recognizes in the Rule of the Community, as in I John, a "spirit-spirit" dualism, a powerful doctrine of predestination which allots some to God or the spirit of truth and others to the spirit of deceit.'6
The doctrine of the two spirits is an attempt to do more than describe the nature of man; it would explain his nature. The reverberations of the doctrine as it appears in I John 4 ff. have a cosmic, dualistic reference; the spirits are many, yet essentially they are the spirit of truth and the spirit of deceit; indeed, they are the spirit of God and the spirit of the antichrist. In the Test Jud 20 1-3 the two spirits "wait upon man," the spirit of truth and the spirit of deceit. In Barn 18 1 the two ways, the ways of light and darkness, are related to the angels of God and the angels of Satan, while the description of the two ways in chs. 19 The Thanksgiving Hymns also give support to a cosmological, dualistic, and deterministic interpretation of the two spirits doctrine.21 God has predestined each man from birth for good or evil, and frail, sinful man can be saved only by the sovereign grace of God. Predestination and the fact that man feels sinful and salvation must depend on divine grace may sound illogical, but it met the religious needs of the community, which was also able to accommodate dualism within a monotheistic framework. The Qumranians were not theologians seeking a system of belief neatly and consistently set forth in theological terms; they did not permit their "system" to deny the responsibility of man.22
In one of the hymns we read: "Before thou didst create them, thou didst know all their works forever and ever....
Anything can [not] be
Ezekiel accomplished or become known save through thy pleasure (nrlin). Thou didst form every spirit" (1QH 1 7-9). Another hymn affirms that in God's hand is the forming (shaping) of all spirit; a man cannot direct his own steps, and God established man's work before he created him, and no one can change God's words; "Thou alone didst create the righteous, and thou didst appoint him from the womb for the appointed time of (thy) pleasure (lxn -yi) y ).... Thou didst create the wicked for... and from the womb thou hast dedicated them to the day of slaughter" (1QH 15 13-17). We also read: "By the wisdom of thy knowledge thou didst establish their destiny before they came into existence..
. and without thee it is not accomplished" (1QH 1 19-20).23
The phrase "before thou didst create them" in the hymns is reasonably taken by Monsoor as a fixed formula of predestination.24 A comparable phrase, "before they were established" (rnD1 DDn:) occurs in CD 2 7 in a reference to the wicked ("and he knew their works before they were established"). In another hymn God, the master of every spirit and ruler over every action, is he without whom nothing can be accomplished and without whose pleasure (plri) nothing can be known (1QH 10 8-9; see also 10 2). In keeping with the above mentioned references to God's pleasure, there may be deduced a certain predestinarian overtone in the expression "sons of (God's) pleasure" (plrX ,:) as a designation of the community; it implies election or selection by grace, and must be interpreted in the light of the total ideology of the sect as referring to God's will as electing or predestining, as Monsoor suggests.25 A deterministic note also appears in the hymns in the allusion to a divine book in which all that is to happen is written, for everything is foreknown and foretold: "Everything is inscribed before thee in a memorial inscription to all eternal times" (1QH 1 23-24; cf. 1 27-28).26 Against this background we may understand Josephus' characterization of the belief of the Essenes: fate governs all things, and nothing happens to men which is not according to its determination (Antt. 13, 5, 9).27
The Qumran doctrine of the two spirits gave a cosmic, even cosmological, reference to good and evil. The struggle between the righteous 23 1QH 1 7-9 is in a creation context, referring to the stretching out of the heavens and alluding also to "spirits," "mighty spirits," "everlasting spirits," apparently angels having dominion over the elements of nature. Monsoor sees in lines o1-11 a reflection of belief in the pre-existence of things before the creation (op. cit., p. 98); cf. lQS 3 15, "Before they happen he sets down all their design." Cf. Ezek 28 13, 14) , which is Paradise regained, with its sacred river and trees (Ezek 47 1-12).38 As Frost points out, the author of Ezek 38-39 expresses the foe, the nations from the north, in terms of the cosmological myth; as Yahweh slew the dragon of old, so will he conquer her afresh; the enmity is universal and absolute.39 The author never intended the oracle to be taken literally in all its 32 There are cosmic, dualistic connotations involved at times in the characterization of the enemy or the nations as the wicked, setting them in opposition to Israel, and providing some of the background of Qumranian ethico-cosmic dualism, always, of course, within a monotheistic framework. Thus in Ps 9 we read: The psalm has in it a description of the preknowledge of God quite after the manner of the Qumran hymns, and an allusion to God's book in which the days that were formed for the psalmist were written before they The qualities of deity may be given a special cosmological reference by personifying them as self-existent entities, whether or not one wishes 48 Israel's singers and prophets were able to make use of the mythopoeic within the framework of their overwhelming sense of history. As Muilenburg says, they used myth to give force and effect to history, and historical revelation was given a new profoundity. In Isa 51 9 ft. the prophet coalesced as one the creation conflict, the Red Sea crossing, and the return from exile; yet the last is a new creation, a new thing, the culmination of the purposes of history which had had as its focal point the exodus from Egypt. In Isa 51 15 
